The Texts of the Convivium

SIGNS, CLUES, COINCIDENCES 
AND THE “SYNCHRONICITY” OF JUNG
SUMMARY: 1. The “signs” or “clues” of one of Moravia’s tales. – 2. Strange cases brought forward by Jung and von Scholz. – 3. The participative identity that unites the psychic realities. – 4. Psychic realities and their reciprocal attraction. – 5. The multiplication of psychic phenomena. - 6. Two familiar cases of the multiplication of signs. – 7. The Marian manifestations. – 8. The UFOs. - 9. Conclusion.
1.   The “signs” or “clues” of one of Moravia’s tales

In a tale by Alberto Moravia, the protagonist noticed a series of strange, unusual things on leaving his house. The windows on the second floor of his little condominial building were all closed. The sycamore trees along the Tiber Embankment were spaced out every three by a smaller one. Then six cars of the same make and same colour passed by. In a small public garden there were four couples seated on four benches, and all four men were soldiers. 

And so on and so forth. Our leading character grew more and more troubled and asked himself with growing anguish what it could all mean. 

The coincidences began to multiply. At a certain moment he saw a woman with three children all dressed in the same way. Then he saw a black bird on the branch of a sycamore tree; and furthermore, a second bird of the same colour on another sycamore tree. Would there be a third? 

After a series of small events which seem far too insignificant to mention here, in the end the protagonist came across a small crowd of people gathered round a main door. There were two police jeeps parked further on ahead. 

This is the following dialogue which took place between two of the people: “What has happened?” “An old lady has been killed”. “Who killed her?” “Who knows?” “In what way was she killed?” “It seems with a knife”.

The narration is coming to its end, and it is opportune to hand the word over to the protagonist who narrates in first person: “In another moment I would have stayed to listen because, after all, it was interesting; but that feeling of something unusual and strange that was happening to me made me hurry on by. 

“I had completely different things on my mind, other than old ladies being knifed to death. Another bird, this time brown, was perched on the branch of a sycamore tree a little further ahead. And so that made three. 

“It flew away, so I started to run after it following it with my eyes as it disappeared into the sky as if falling backwards, getting smaller and smaller, further and further away, a black dot in a grey space. I ran and cried; and I ran and cried until the bird had completely disappeared”. 

 I think that if there had been three old ladies knifed to death, then it would certainly have caught his attention, at least as much as the three black birds. 

The tale goes by the title of Gli indizi (The signs). And these appear to be by far more worthy of interest as far as many people are concerned, who find their model, and let’s say, literary hero, in Moravia’s character. Much more than the signs, actually the hunters of signs are multiplied. 

Signs of what? Needless to say a mysterious something that transcends us and at the same time controls our destiny. What do they mean, more concretely speaking? Although in pure riddles, they mean to reveal something to us that we hold at heart. Or something that is about to happen, which we hope or fear. 

Or rather something that concerns our present: a god, or a patron saint who protects us; or also who expresses his will to us, who means to tell us what we have to do or what we have to avoid. Furthermore: one of our dear loved ones who survives in the afterlife and wishes to comfort us by his presence beside us, who wants to communicate something to us, who wants to give us some advice. 

Personally speaking I am sufficiently convinced that messages can come to us both from the divinity as well as he who, in the other dimension, continues to love us and care for us. However, I am also of the idea that these alleged messages should be interpreted well. It might be wise to entrust oneself to one’s intuition and spiritual sensitiveness when one deems to have developed them to a good level. However, common sense and reasonableness should intervene in the same way. 

To free oneself of a firm, staunch anchorage could be imprudent. One could risk running away into the most uncontrolled fantasy, of getting lost in the dark forest of superstition. Even worse still: one could even run the danger of becoming enticed in a circle of decidedly maniacal thoughts.

This is why, instead of scanning the sky to see if any black birds can be seen and in what number, instead of reading the license plates of cars to grasp the symbolical coincidences with facts of my daily existence, I by far prefer to look elsewhere and search for more concrete signs or clues in other places.

If such alleged signs propose to indicate that another dimension exists, an afterlife, then I prefer to focus my attention on the signs with which a disincarnated soul could try to make us know that he is present by our side: the television or the radio or the electric light that turns on or off, the presumed materialization of the defunct person’s favourite flower, a perfume the same as the one he/she was accustomed to using, the internal prolonged creaking of one’s chair at the table, a bell which rings three times just as that man used to announce himself when he was still living, an alarm clock that rings every day at precise times, two pencils placed at angles to indicate the time in which the time of his passing away took place and so on. Also a particularly significant dream or mediumistic communication where the entity supplies news unknown to those present but that is subsequently verifiable and where he expresses himself in an unmistakable manner as if he really were our dear loved one. 
2.   Strange cases brought forward by Jung and von Scholz

To go back, on the contrary, to “signs” more intended in the sense that Moravia attributes to them, there is a category represented by a series of events which appear to be connected by a close relationship. Carl Gustav Jung deals with this, particularly in an essay which goes by the title Synchronicity as principle of non causal connections, published in 1952, in which he draws the conclusions of a long study dedicated to the subject. 
On the 1st April 1949 Jung jotted down: “Today is Friday. We’re having fish for lunch. Everyone remembers en passant the use of ‘April fool’s day’. During the morning I had written down an inscription: ‘Est homo totus medius piscis ab imo’. In the afternoon a former patient of mine who I had not seen for months showed me some uncommonly suggestive paintings of fish that she had painted in the meantime. In the evening I was shown an embroidery work depicting sea monsters in the shape of fish. Early in the morning on the 2nd of April, a former patient of mine who I had not seen for many years told me about a dream she had had in which, finding herself on the shores of a lake, caught a glimpse of a large fish that was swimming towards her and which ‘came ashore’, so to speak, at her feet. In this period I am busy with some research that has the historical symbol of fish as its theme. Only one of the above mentioned people knows about this”. 
Another example, which Jung draws from his own memories, really makes a case of extreme improbability. In a decisive moment of her treatment, a young patient of his told him that she had dreamed that she had received a gift of a golden beetle. The Swiss psychologist was sitting down, in the meantime, with his back to a window, when he suddenly heard something tapping on the window pane. It was a full-bodied, winged insect that seemed as if it wanted to enter. Jung opened the window and grabbed it finding, lo and behold, that he was holding a scarabaeoid, a goldsmith beetle, a rose beetle. It is the species that in the Swiss climate comes closest to the golden beetle. It was trying to enter a dark room, truly contrary to its habits. 

The young woman, educated to an ultra-scientific geometrical rationality like that of Descartes’, was extremely disinclined to enter an intuitive discourse like that of Jung’s. In order to stir her up the extreme evidence of a highly unusual significant coincidence was needed, one that was incommensurably unlikely. And it was the meeting of the two beetles that made the situation come to a head, starting up that process of inner transformation that clearly makes the therapy easier. Not for nothing the beetle was the symbol of re-birth for the ancient Egyptians. 
Another particularly “strong” example is that which Jung took from a collection of cases compiled by the writer Wilhelm von Scholz. It shows how in what strange manner lost or stolen objects find their way back into their owners’ hands. There is also the story of a German woman, who, in 1914, had taken a photograph of her little four year old son and who then took it to be developed in the city of Strasbourg, which, as one knows, is very far from the Black Forest where she lived. With the outbreak of the Great War communications had become, as far as she was concerned, almost impassable and her photo was by now to be considered lost. 

In 1916 the woman bought another roll of film in Frankfurt upon Main to take photos of the baby girl she had given birth to in the meantime. The film proved to be exposed twice and showed the faces of both of her two children. It was the first film that had not been developed but which had been put on sale again and bought by the same person in an even further off place!

There is no need to point out how unlikely, truly to the extreme, that such significant coincidences could come about by pure chance. Von Scholz understandably added to this conclusion: all the signs suggested the reality of “an attraction force of the things in relation to one another”. To him the events appeared ordered as if it were the dream of “an unknowable consciousness, one that was bigger and vaster”. 
Jung affirmed that, needless to say, there was a non causal relationship between those events. They are correlated, but there is no causality between one and the other. 

Jung speaks of “synchronicity” when two events are not only contemporary, but prove to be connected by a significant relationship although “non causal”. In the same way he well distinguishes “synchronicity” from the pure and simple “synchronism”, or mere contemporaneity without that relationship. 
Despite taking note of the motivations which guided Jung to his terminological choice (motivations which I choose not to mention here) I would opt for a slightly different terminology: in the phenomena of synchronicity what is lacking is not a tout court causality, but, more exactly and precisely, a physical causality. On the contrary I would say that there is a causality of a different type: a psychic causality. Here I mean the “psychic” in the broadest sense of the word possible, in the ambit of a vision of the universe where the “physical” loses every absoluteness and turns out to be nothing more than an expression of a much more fundamental “psychicness”. Therefore, by referring to synchronistic phenomena, I would prefer to define them as lacking in physical causality rather than totally non causal. 

One can nevertheless ascertain that Jung willingly quotes, amongst other studies and research, both Rhine’s experiments of extra-sensorial perception as well as the great collection of spontaneous paranormal facts published by Gurney, Myers and Podmore in the two volumes which go by the title of The ghosts of the living. And one can well say that he decidedly compares the synchronistic phenomena to those studied by parapsychology. They are all phenomena which profoundly disturb the positivist-scientist mentality, but which are greatly received in the pre-scientific mentality of the primitive-archaic populations and also, to mention another possible example, in the vision of things and the world which is typical of the Chinese. Without going on too much, one can limit oneself to mentioning that Jung also refers to magic, alchemy and astrology. 
3.   The participative identity that unites the psychic realities
.
That a psychicness acts at the root of physical phenomena is a feeling upon which animism is founded. It is a fundamental belief that is widespread everywhere amongst the primitive populations. As far as these peoples are concerned, every material being – also the sea, or a river, or a lake, or a mountain, or the moon itself, the sun, every single star – has, deep down within it, a soul, an almost-personality. 

Every being has something similar to those which, in psychological language, could be called the dispositions. It is a feeling that induces the primitive man to trying to have an influence on the dispositions, therefore on the actions, also of a material being, by playing on psychic means. 

There are two kinds of these psychic means: prayer and magic rites. Prayer takes on a religious shade when it is addressed to a powerful being. Man’s sensitiveness attributes a sacred power to it. It is a sensitiveness that induces the subject to turn to that sacred being, to that power, in a submissive, respectful, imploring tone in order to assure himself of its favour and, in particular, to ask it for grace, to pray to it. 

When we desire to obtain something from a personality, we could respect its freedom by limiting ourselves to praying to it; or we could also try to coerce the same personality by means of a magic rite which binds it to us. We could make the effort to place a suggestion into action. We could attempt to, so to speak, hypnotize the psyche by forcing it to grant what we have asked it. Here we go down from the religious level to the magical one. 

How does the sorcerer behave? Let’s say that, generally speaking, in order to obtain a certain effect from a determined reality he acts on a different reality but one that is similar, which has some kind of relationship with the first one, or, better still, which can be identified with the first one. 

The realities which have a better relationship with one another are those which in some way or other can be identified with one another. Let’s make a few examples. 

A man, let’s say a primitive king, a chief tribesman, is himself as a spiritual being, and is also his body in every part of it, including his hair and nails which he cuts every now and then but although cut continue in some way to be part of him, to be identified with him. He is also his clothes, weapons and objects he uses daily, he is his possessions, his wives, his children; he is his land, his subjects and so on. 

He carries out a relationship of participative identity with each one of these beings. The man in question is not evidently a spear or a shield, nor is the shield a human being; however, between the shield and the man there is, precisely speaking, a relationship of participative identity. The shield is the warrior, whom it belongs to, in a participative sense, in the sense that the two of them are united by an intimate, vital relationship. 

Therefore, this warrior’s enemy, who may have been able to take possession of his shield, could do some magic on it to the detriment of the warrior who was accustomed to using it. This is why the primitive man acts in such a manner so as to prevent his own weapons or objects from falling into the hands of his own enemies. Not only, but he prevents them from coming into possession of his own cut nails or hair. Furthermore, he is extremely reluctant to allow his own picture to be taken. 

Certain black magic practices are worked on an object that is identifiable (we have seen in what sense) with the person one wishes to harm. One could take a photograph of this person, recite incantations of the rites etc., and in the end pierce the eyes in the picture. If one does not have a photograph. then one can model a wax statuette, one forcefully declares that the statuette is that person, therefore one identifies it with the person himself. And in the end one pierces or stabs the statuette. All of this is a way with which the sorcerer tries to concentrate his own negative psychic energies on the person he wishes to harm. 

One may wonder whether the participative identification of a human subject with an object of his own possession is in some way demonstrable. Parapsychology seems to give us good confirmation regarding the afore-mentioned. 

A psychic person is handed a watch which is continually used by a person he does not know. It may well be that the psychic person, by holding the object in his hand, ideally identifies himself with it and therefore with its owner and, let’s say, he transfers himself into that person’s heart of hearts to re-live his experiences, his moods, his worries and problems as if they were his own, in other words, that is by feeling them as if they were his own.

Furthermore, there is the case of a spirit healer, who, by touching the sick subject, identifies himself with him to the point of feeling his suffering as if it were his own. 

It could be that the energies donated and poured into by the spirit healer to the sick man could bring him also remarkable relief, in an analogous but opposite manner to that with which a sorcerer’s incantations could induce his victim into a state of prostration. 

The experience suggests that a healer’s psychic energies would act more directly on the sick man’s energies restoring back an intimate equilibrium in him; and that only at this point the sick man’s energies, restored back to health and harmony, would be in the condition of acting in a harmonious and positive manner on his physical body making it function well. 
The negative and disharmonizing energies of the sorcerer’s psyche would act in an opposite but analogous manner on his victim’s psyche and therefore, only indirectly, on the victim’s physical body, which is shaped and controlled by the psyche.

A body acts on another body from the outside, maintaining its extraneousness with respect to it also after it has transmitted an impulse to it. An example of utmost plainness is that of a man’s hand that moves an object by transmitting a mechanical impulse to it, but then, with respect to the body moved in space, it remains extraneous to it. 

Whereas a body acts on another body from the outside remaining extraneous to it, a psyche acts on another psyche from the inside, becoming one with it, identifying itself with it. 
4.   Psychic realities and their reciprocal attraction 
Things are attracted to one another. But what “things”, as far as our discourse is concerned? I would say: material things are attracted to one another, the physical beings, due to an effect of an attraction which operates beforehand between the corresponding psychic principles. 

Furthermore, which ones out of these psychic principles are preferably attracted to one another? Those united by a relationship of resemblance. The alike attracts those like itself, in the same way as the alike generates those like itself. 

Maintaining oneself in the ambit of resemblance, or similarity, is like continuing to proceed along a kind of track, where the road is flat, smoothed to its utmost and movement is made easier. 

Why, due to what kind of biological mechanism do living beings generate other similar living beings? Due to what kind of psychic mechanism do humans more easily associate themselves with those similar to them and reject those who are different? 

First of all we can refer to a more simple phenomenology. One is more willing to converse with those who speak our same language: in this way we avoid making the effort of speaking a foreign language although we know it very well. We establish relationships with those who share our same mentality, with those of our same country. It is better to marry over the mixen than over the moor! 
First of all one could say that, in associating with those who are similar to ourselves rather than those who are different to us, we save a good deal of effort. But why? A more profound reason in my opinion seems to be the following: the more similar beings are shaped and controlled by similar psychic principles. Now, the greater or lesser similarity between the two psychic principles is due to the greater or lesser participative bond, which unites them. 

Two more similar psychic principles participate with one another in closer measures. Two more similar psychisms penetrate each other better, are better related to one another. So here we have the explanation of the fact that two psychisms join with one another more or less easier at the rate of their greater of lesser similarity.

Two similar psychic principles are already intimate to one another. Their connection, their entering in relation is already done. On the contrary, two less similar psychic principles, ones that are more different to one another, are always, to some extent, more separated. Due to the law of minimum effort, it is easier that two beings that are already in relation with one another, which already participate with one another, which are already vitally united, enter into a relation with one another. 
At this point, in order to go back to the case mentioned here from von Scholz’ collection, one could say: 

1) in the film that was deemed lost, on which the image of the woman from the Black Forest’s first son had been printed, there is a psychic participation of the woman herself; 

2) between the woman’s psyche and her participation left located so far in space, in the far off city of Strasbourg, there is an intimate relationship, a similarity; 

3) this similarity between the two psychisms has, so to speak, magnetized, or attracted one to the other, ending up by determining the rejoining of the two entities.

In this case mentioned by the German writer there was obviously no expectation of signs, and even less so any hunt for signs. Therefore, there was no initiative from the subject which may have influenced the experience. 

The second case brought forward by Jung is perhaps in some way, assimilable to that of von Scholz’, also due to the extreme improbability that a real beetle could meet the one of the dream spoken of in that precise moment. Could it be a kind of precognitive dream, an oneiric precognition of a small event like the beating of an insect on the window pane? Or a form of reciprocal attraction? Or, furthermore, a stratagem of the unconscious that weaves a plot to free the woman from her negative mental armour? 

On the contrary, the first case appears to be very different. Due to the research of the historical symbol of the fish which the Swiss psychologist was occupied with at the time, he was already up to his eyeballs in fish! Nevertheless, this does not mean that there was no strong improbability that the fish came to be multiplied due to pure fortuitous coincidence. 

Well, so now we can go back to what we have called psychic principles up until now. We have said that every reality also from the purely physical appearance could have, at its own root, a psychic principle which shapes and controls it. We can call this principle psychic root.

Here it concerns similar psychic roots, therefore ones that are already participating with one another in a sufficiently close manner: already rather coexistent with one another. Now it could be that such psychisms are, to some extent, reciprocally attracted. Furthermore, since the psychic roots control the realities, also the physical ones to which their correspond, it could be that the reciprocal attraction of such psychisms has in some way determined the coexistence of all those fish, eaten, studied, celebrated, dreamed, painted in the extremely restricted ambit of those twenty-four hours. 

5.   The multiplication of psychic phenomena 
Up until now I have tried to interpret the truly enigmatic fact that similar “signs” can prove to be associated with one another in the same space-temporal ambit. At this point I would like to consider another phenomenon: that these “signs” – by referring to them always by using Moravia’s language – could multiply themselves indefinitely also outside that restricted ambit, also in a whole variety of different space-temporal ambits.

We have seen how one psychic reality can act on a second one. Now it is important to consider how a psychic reality can also generate a second one from nothing. 

Any vital reality tends to expand. Let’s have a look at some examples of this kind of phenomena. A human community tends to increase in number, to occupy increasingly new territory, and could have, at the best, its own imperialism. 

The same can be said of a breed of animal, of vegetation, of a virus, a tumour, of many diseases which spread until they become epidemics. 

In the same way, in the psychic ambit, an individual emotional fact could be transformed into a collective psychosis of national proportions and, at the worst, even worldwide. 

In the biological ambit there is the generation of increasingly new individuals, or of beings that can be defined as such. So what happens in the psychic ambit? Obviously there is a generation of increasingly new psychic facts. 

Psychicness is highly creative. However, in creating, it also follows the law of minimum effort. It also concerns ensuring that the need of a more intense effort should not limit the quantitative diffusion of the phenomenon. 
At a lower level of creativity this does in fact operate in a more quantitative sense rather than a qualitative one. Now the law of minimum effort directs it to creating in a more repetitive way, without having to tire itself with continually placing new original creations into being: something that would require a greater expenditure of energy.

If it is true that in each one of us the body is shaped by the psyche, the fact that all parents give life to similar beings should more than anything else depend on the fact that the similar psyche generates the similar psyche.

When a fixed idea is formed in the mind, this is repeated more and more to oneself until it reaches the point of placing a secondary personality into being. At worst a split personality could be formed. It could even be that more personalities of this kind are formed. In this way the rotation of a greater number of personalities, a by far greater one, could take the place of the alternation of two personalities. 

However, at the beginning it concerns a phenomenon of repetition. It is a repetition that the structure of the psyche makes easier as it allows maximum quantitative production with minimum effort, as we have already said. In this way it is possible that the psychic phenomenon tends to multiply itself also in a series, in that which could give the idea of a kind of industrial production. 

6.   Two familiar cases of the multiplication of signs 

Two attempts at an explanation have been outlined here. The first proposed to clarify how analogous “signs” can be grouped together. The second to clarify how such signs can multiply. Let’s see how these two interpretative formulas are integrable with one another in explaining certain particular phenomena.

First of all I would like to consider the phenomenon which is known as “Marco’s feathers”. In 1975, at the age of fourteen, Marco Mancini, from Arezzo, our friends’ son, was hit by a truck while riding his moped. During his life on earth he had shown a very keen interest for animals, he often asked to be taken to the zoo where he was able to gather exotic bird feathers, which he collected as a hobby.

After his passing away he communicated a number of times, according to all appearances, with his parents via metaphony, and at a certain point he began to make various feathers of remarkable beauty materialize. He used to do this when his mother was particularly depressed and in need of comfort, as if to give her the sign that he was there present beside her. 

The feathers used to appear in places that had just been tidied up, swept and cleaned, almost as if to draw attention to their paranormal origin. Many of them were found both in the family home as well as in their second holiday house and other places and different but connected circumstances.

How can this phenomenon be explained? It most likely concerns those, which in parapsychology are called transports. It is most likely that each feather, in itself, already existed somewhere, and that it was then attracted by the environment of Marco’s parents due to the connection with the vivid memory left in the family of the boy collector. In the description of the survival hypothesis one could also hypothesize that the first materializations were intentionally produced by that soul, giving rise later on however to automatism. 

The case of Marco which appears particularly “strong”, is very well known. This is not the case of that concerning the daughter of another friend of ours. We will formally call her Vanessa. This young girl also died as the result of a car accident. Her mother testified that her daughter’s name returned many times during her daily existence. 

The father of the young girl who had gone to heaven needed to buy a tap and found the right one in a taps and fittings’ shop which went by the name “Vanessa”. Her mother was looking for a carer for her elderly grandmother and found one called Vanessa, who was also born in the same year as her daughter. She found an advert in the newspaper for a brand of toothpaste called “Vanessa”. And so on and so forth. 

If one wishes to take into account that which, in Vanessa’s mother could be a certain expectation of the phenomenon, searching for the signs, a desire to receive them, one could also operate a small tare. However, if an irreducible residue should remain, then one could explain it by using the two formulas proposed above, perhaps by combining them: in other words, with the reciprocal attraction of the signs and with their tendency to multiply. 

One should neither exclude a priori, in the case of Vanessa, that precisely that soul in heaven could have taken the initiative of giving signs and confirmation of her presence at her parents’ side. And how? Let’s say: by having an influence on the situation, in such a way that Vanessa’s father headed precisely for the taps and fittings shop called Vanessa, or that it was precisely the other Vanessa who should read the advert in the paper published by her parents in search of a carer for the grandmother. I must agree that it is a rather audacious hypothesis, but can one really reject it for pure prejudice? 

Once this associative process of signs has been put into action due to a free initiative of that disincarnated soul, it may be that also here an automatism has been generated which has multiplied the phenomenon. 

A factor which also has an influence is the expectation of the phenomenon of those concerned. This hopeful expectation, this faith in the phenomenon, nourishes it to some extent. 

Many parapsychological facts linked as they are to the manifestation of a soul from the afterlife, when they are also supported by a particular attention from this world can multiply excessively. 

7.   The  Marian manifestations

 Another ambit from which the initiative of a soul in heaven can certainly not be excluded a priori is the phenomenology of the Marian apparitions. That the Virgin Mary in person wanted to manifest herself in an incisive and powerful way could very well be so: this affirmation seems more than acceptable in my opinion. However, I cannot close my eyes to two evident facts: 

1) the Marian manifestations occur ad modum recipientis; in other words, they happen in a way that is consistent with a certain mentality, with a certain Marian “cultural aura” which prevails in the place; therefore they are conditioned; 

2) such manifestations are repetitive; even when a new element appears, it too also tends to repeat itself. 
Some examples can help us to clarify the concept. The Virgin Mary of the apparitions preferably turns her attention to simple folk, to children, to young shepherds. She addresses them in their local language or dialect. She takes on the regal aspect of a young magnificently dressed woman often wearing a crown, as she is portrayed in many paintings. She asks for the conversion of hearts, prayers, penance; then, in an increasingly more explicit manner the recital of the rosary. 

The exhortation to confess and receive Holy Communion on the first Saturday of the month occurred from the manifestations of Fatima onwards. Miraculous healings can take place, often due to the sudden gush of a spring of water. A procession and the construction of a church or chapel are urgently requested on the site. 

A point that generates doubt is when the apparition affirms that the punishing justice of Jesus (who she calls “my Son”) hangs over sinners, to the point that his Mother holds his arm back with difficulty. The punishments mainly consist of temporal misfortunes. 

From Lourdes (1858) onwards the apparition of the Virgin Mary has tended to present herself as the “Immaculate Conception” or as “She who was conceived without sin” or by using analogous expressions. 

From Fatima (1917) onwards the apparition has asked the Pope to consecrate Russia to the Immaculate Heart of Mary, and the optical phenomenon of the “sun dance” tends to repeat itself. 

From Siracusa (1953) onwards the phenomenon of a statue of the Virgin Mary that cries has been repeated. It then went on to crying tears of blood. Now also the statue of Padre Pio has begun to cry. Of all these manifestations the decidedly repetitive and epidemic character cannot escape.

The Marian manifestations make a truly strong and fundamental example for the whole of our discourse: they have experienced a process of indefinite expansion, they are repetitive also in their innovations, they appear to be influenced by a Marian culture that is extremely widespread in the ecclesial ambit and also by the receptivity, by the faith and by the expectations of an immense multitude of Catholics.

In the phenomenon of the Marian communications there are aspects that are clearly psychic and therefore can be linked to the human being, to his faith, to his culture, to his expectations. Pointing out all of this does not however mean in any way denying the possible supernatural origin of the fact. Nor does it mean denying a priori the possibility that, which the consent and help of Heaven, the Virgin Mary has deliberately manifested herself in person. 

On the other hand, strongly affirming that a celestial initiative has occurred does not at all lead to closing one’s eyes to the mechanisms of the human psyche. In its psychic aspects the phenomenon can assume a certain character and the automatisms which I have tried to give an idea of up to now can also be generated. 

They are automatisms which can even elude the celestial initiative. Also the Church is extremely prudent as regards the manifestations attributable to the Virgin Mary. It is extremely reluctant to accept all of those which propose themselves. It nourishes strict reservations regarding many of them, since it well recognizes the influence of prejudices, of reactionary and sectarian closures which is widespread amongst many people. 

In the manifestations themselves of which the supernatural origin appears to be more evident there are human aspects, merely psychological ones which have to be discerned with all due attention. 

8.   The UFOs

Another example of paranormal creativity of extremely large proportions is the phenomenon of the UFOs. I have dedicated an ample chapter to this subject in the Hope Booklet No. 10, which goes by the title The mind moulds matter, is autonomous of it and survives it. I have carried out an analysis, in the most accurate manner possible. 

By speaking about the Marian manifestations I admitted that, although through a human psychological vehicle, the presence of a clear supernatural factor is expressed. As far as UFO’s are concerned, on the contrary, I would say that only the human factor and nothing else is expressed. 

Examined and studied thoroughly in depth, the “unidentified flying objects” prove to be psychic formations, generated by the concentration of thoughts of millions and millions of human beings on the manifestation of “extraterrestrial beings” that is deemed possible, desired, awaited or feared. 

The aspect of the UFOs is more than often ghostly, even if, perhaps all of a sudden, they can assume a dense and solid corporeity which is similar to that of evanescent ghosts which materialize. In any case their rapid movement and their incredible veering appear to be incompatible with those of physical bodies in the atmosphere. Both the shape of rockets or flying saucers and the aspect of their pilots faithfully follows the pictures in comics of science fiction, adventures in space and on other planets, which many people already used to read in the first half of the twentieth century. 

What should be pointed out is the frequency of sightings and their inconclusive repetitiveness. 

It seems to me that also the UFO phenomenon can be interpreted with the formula proposed in this written work. 

9.   Conclusion

Now, by moving on from these phenomena of extremely great importance to experiences had on a strictly personal level, what can we say about all the many personal events where coincidences flourish in great numbers and are interpreted as messages from the other dimension? 

The story of Marco and his feathers is one of these. But here there are the feathers as the objective and verifiable object. Here the paranormal origin of the phenomenon appears to be more evident. However, what can be said about those coincidences which the subject concerned hunts for in a way that ends up by becoming obsessive? 
If it is true, as mentioned above, that the psyche has a certain influence on the psychical realities themselves, then one could also speak of a phenomenon influenced by us, at least in a small part. And so it is here that the trusting expectation of certain confirmations could, at best, cause its emergence. 

However, also in a case of this kind, what conclusion could be drawn that had its validity in a more objective sense? What revelations could we draw about the real being of things, on how things are in themselves, beyond their subjective appearances, apart from our subjective interpretations? 
By speaking of “signs”, or “clues” we refer to phenomena that we presume to be indicative of something that is beyond them. Therefore we should carefully distinguish a sign, a clue that really deserves this name, from a connection that is only affirmed or desired by the subject, or appears to him as such in an illusory manner. 
In the vision of many hunters of coincidences, it seems that these come to form a kind of coherent mosaic. But in virtue of what? In virtue of their evidence that imposes itself in an objective manner, or rather by the will of the subject to make them “coincide” – let us say – at all costs? 
Every case should be considered with great attention and respect. It is nevertheless opportune to reaffirm a conclusion that has already in some way been anticipated.

In such experiences what could appear to be really indicative should be taken in with the necessary sensitiveness. However – it is useful to repeat it – this nucleus that is confirmed valid should also be trimmed of every mental quibble, of every faulty lucubration that could induce the subject to gradually, inadvertently becoming caught up in the coils of psychopathology. It is a wise difficult equilibrium to be maintained right through to the end. 
PAGE  
4

